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Good afternoon.  First, I would like to greet everyone and thank the University of Florida 

for sponsoring these types of events, and specifically, to thank the Center for Latin 

American Studies. 

 

The National Indigenous Assembly for Autonomy (ANIPA), as a national organization in 

Mexico, includes approximately fifty-four of the fifty-six officially recognized 

indigenous groups in our country.
2
   ANIPA was formally organized approximately ten 

years ago but has operated as a defacto indigenous organization for approximately thirty 

years.  I am among ANIPA’s third generation of leaders.  We are charged with following 

up on tasks bequeathed to us by our predecessors, above all those involving the legacy of 

assuring that our people continue their progress. 

 

Mexico’s indigenous movement is more accurately characterized as a group of 

movements, as we are various and recognize that none us represents all of the country’s 

indigenous peoples.  Through the years, ANIPA has worked on a series of constitutional 

reforms, always directed towards reclaiming autonomy and the right of self determination 

for our people; always struggling for territory, geographic areas that were taken from us, 

geographic areas defined in accordance with the usages and customs of our communities.  

But beyond that, beyond continuing our quest to seek recognition of our right to self 

determination, and beyond this land, we indigenous people must not just sit and wait for 

these rights to be recognized.  We are obliged to press forward with measures affecting 

those areas, that land, that space where we were born, where we grew, and where we will 

probably die;  so that we continue to progress. 

 

                                                 
1  This interview was translated from transcripts by Dr. Guillermo Calvo Mahé, BA, JD, LL.M. 

GCTS, Facultad de Estudios Sociales y Empresariales: Departamento de Ciencias Políticas y 

Jurídicas of the Universidad Autónoma de Manizales in the Republic of Colombia for the Center 

for Latin American Studies at the University of Florida. 

2  Translator’s Note: Based on preliminary research, it appears that the numbers may have been miss 

transcribed.  The following quote may be helpful: “La ANIPA, esta integrada por 54 pueblos 

indígenas de los 56 reconocidos por el Instituto Nacional Indigenista; cada uno de ellos 

representado por organizaciones tanto locales, regionales, interestatales y nacionales.  See 

http://www.laneta.apc.org/rci/organinteg/anippla.htm.   The numbers have been changed 

accordingly. 



To begin with, the word biodiversity does not exist in any of the languages of our people.  

Ten, eleven, many years ago, thirty six representatives, one each from thirty-six different 

indigenous communities considered the meaning of biodiversity.  The word did not exist 

in any of our communities, in any of our languages or in any indigenous language.  The 

closest we came to the concept was the recognition that to indigenous people, to us, the 

concept of biodiversity was equivalent to our concept of a “store” but a special store, one 

immune from outrages because to commit outrages against it would be to commit an 

outrage against one’s own life, one’s own people, and one’s own culture. 

 

Fifteen or twenty years ago, demonstrations were held in different parts of the world, 

especially in Mexico, concerning the issue of ecological conservation.  Demonstrations 

initially led in a very open manner mainly by intellectuals, by the middle class.  Because 

of growing ecological awareness they feared they were already starting to suffocate and 

that biodiversity was steadily decreasing.  For the main part, that ecological movement 

was orchestrated by and focused on them.  The cameras were trained on them, they 

granted the interviews and books were written by and about them.  The press was totally 

concerned with them and their views but at one and the same time, there was another 

ecological movement, quieter, in the corner, ignored by everyone because it didn’t shriek, 

because it didn’t undertake public demonstrations, because it didn’t organize marches in 

defense of natural resources (although it always preserved them), preserved its members’ 

ecological home.
3
  That silent movement, indigenous peoples who, from their own little 

corner, assumed the role of nature's guardians, guardians of the wilderness.  Nevertheless, 

time passed and as ecological diversity grew in importance, as important to us in our 

ecological home as to the strangers and their relatives who came there, the reality was 

that a great many towns developed and ANIPA was founded.
4
 

 

We do not want to continue being mere objects, we must become the subjects of our own 

development
5
 but at the outset we are aware that, despite the fact that we are the heirs of 

the historical owners, nation-states have incorporated many of the indigenous regions of 

our country, for example, the gradual but steady addition of indigenous lands to 

governmentally designated “protected zones”.  These protected nature preserves are 

regulated in an outrageous manner, so that we now have to ask permission to harvest our 

crops.  We are now denied our historical right to the natural bounty
6
 of the interior of the 

plateau, of the forest,
7
 of the jungle, of deserts and semiarid lands.  We see how this area, 

                                                 
3  Translator’s Note: The adjective “ecological” has been added to the translation of the source term 

“casa” as it does not appear that the subject involves personal homes. 

4  Translator’s Note:  This paragraph is too convoluted to be accurate and it seems there is source 

text missing and/or miss transcribed. 

5  Translator’s Note:  There is a vast legal differences between objects, who do not have legal 

standing or rights but are affected by law, and subjects, who do.  An example of objects in a legal 

context would include slaves in societies where they had no rights and were merely property. 

6  Translator’s Note:  Usufructo is a legal aspect of the right to property in civil law countries that 

permits one to enjoy and use products of property one does not necessarily own, (e.g., crops). 

7  Clearly the source word “voces” must be wrong, and the translation, “voices”, would make no 

sense, it is assumed that the correct source text word was “bosques”. 



seventy percent of which is located within traditional indigenous territories,
8
 is being 

seized from us, little by little, each time a little more, and how these protected zones are 

steadily displacing us, displacing us in every sense of the word. 

 

It does not even involve a consultive process in anticipation of the issuance of a decree.  

Displacement is forced, impossible for our people to avoid.  They are moved elsewhere, 

to places that have nothing to do with their original homes leading to a loss of knowledge 

concerning biodiversity
9
 and its use. 

 

It is not only displacement for displacement’s sake to which we object but the attendant 

cultural loss, the loss of identity even, and the degradation of community nuclei, an even 

more serious loss.  While our indigenous territories were a benefit to us for many years, 

providing nourishment, water, air, etc., for the sustenance of our people, we also incurred 

pain and suffering in its defense.  Sadly, we have seen our areas steadily reduced and 

plundered while we have been abandoned to increasingly difficult poverty. 

 

Indigenous people are not poor, we have been impoverished.  We have repeatedly said 

that we have been increasingly forsaken to a process inevitably leading to our 

impoverishment.  It is difficult to believe and even more difficult to see and to know that 

although we reside in the midst of territories rich in biodiversity, mineral resources, etc., 

we are the poorest of the poor, we are at the bottom of the poverty barrel in Mexico, and I 

think the same is true for indigenous people in Latin America.  Thus we say that we are 

not poor but that we have been abandoned to a process of impoverishment; a statement 

confirmed by available statistics and methods for measuring poverty; and in the future, 

we will see that such increased impoverishment will lead to higher emigration.
10
 

 

As time has passed, we have had to learn, to develop new tools, to absorb aspects of other 

cultures, to recognize reality and act on it, to demand our rights.  We have also learned 

not only to take, but to seize when that has proved necessary, and to demand as well; to 

reassess our cultures, both within and outside our communities; to appreciate our living 

areas, our languages, our identity and our knowledge; but in addition, we have also 

learned to plan with respect to our areas and natural resources. 

 

The case of tourism provides an example of the former.  We have studied
11
 how the flow 

of tourists who arrive in Mexico are starting to visit indigenous communities, but that in 

                                                 
8  Translator’s Note:  Research indicates that in other ANIPA statements, the comment is as 

translated, rather than as transcribed, thus, the translation has been made to conform with such 

materials. 

9  Translator’s Note: The source word “geologico” does not make sense and may involve a 

transcription error.  It has been replaced with “bio” added to the word diversity, a concept 

repeatedly referred to in the text. 

10  Translator’s Note:  it is assumed that the word “inmigración” was a transcription error and that the 

proper word was emigración, as it is hard to imagine how poverty in Mexico will lead to increased 

immigration into Mexico. 

11  Translator’s Note:  The source word transcribed “ejercicios” is presumed to involve a transcription 

error and it has been assumed that the appropriate word was probably “estudios”. 



the great economic boon that tourism represents (the third most important national source 

of income), its economic benefits are diminished en route so that when a tourist arrives in 

indigenous regions, the tourist only comes to buy souvenirs, a little purse, or perhaps to 

mess with an Indian man or woman.  That is what tourists have represented to us, but 

they have also represented insults to our lands and territories, they have also represented 

a significant cultural impact but a damned bad one. 

 

Consequently ANIPA and this third generation of leaders, no longer as young as we were 

fifteen years ago (although still relatively young), have assigned ourselves the task of 

solidifying plans, programs and projects.  Tourism, which we view as an opportunity for 

self development of our communities, provides a concrete example of an area where our 

efforts have born fruit through our organization of the Indigenous Tourist Network of 

Mexico (RITA)
12
.
13
 

 

In the case of tourism, ANIPA is our political home.  It is where we serve our political 

novitiate; it is where we engage in political battle, etc.  If RITA is, shall we say, ANIPA's 

baby, or perhaps its niece, RITA is more dedicated to that area [tourism], to a course of 

action beyond self-development, beyond the province … the available natural resources 

...
14
 

 

The map set forth below contains highlights protected nature preserves in Mexico. 

 

[Area for insertion of map] 

 

The areas marked in green are the core zones.  As you can see, those areas are also 

reflective of the indigenous presence in Mexico as approximately 70% of such zones are 

within indigenous territories.  What does that mean to us?  That we live amidst a high 

level of biodiversity?  That we are wealthy in biodiversity but poor, or that we are in the 

process of being impoverished according to the indices of marginality maintained by the 

state?
15
 

 

                                                 
12  Translator’s Note: The transcription should probably have referred to Red Indígena de Turismo de 

Mexico A.C (R.I.T.A.), see http://www.magma.ca/~brich/aboriginalframe2.html, a legal 

organization and proper noun.  No formal translation was found. 

13  Translator’s Note: The end of this paragraph has been very liberally translated based on its 

surrounding context as the transcribed materials made little sense and may have involved 

transcription errors. 

14  Translator’s Note:  There appears to be a good deal of missing text that makes effective translation 

impossible at the end of this paragraph. 

15  Translator’s Note:  The last clause in the source text makes no sense and must involve either 

missing text or transcription error. 



Prior to the indigenous reservations
16
, indigenous people lived amidst the region’s 

biodiversity, thriving amidst its natural yield.  These same attributes, the diversity of 

scenery, are what now attract tourists.  Tourists don’t go there in search of bags of 

money, they don’t go seeking to understand how they are impacting indigenous 

communities; rather, they seek to expose themselves to the region’s culture, its cultural 

wealth, its wealth of biological and scenic diversity.  Consequently, we must continue to 

protect indigenous areas.
17
    

 

There are indigenous territories rich in biodiversity and indigenous people have 

contributed to making Mexico the most diverse country.  Indigenous knowledge is 

closely tied to the management of biodiversity; it is intrinsic knowledge, there from birth.  

Cultural and biological diversity are part of that world view. 

 

ANIPA was created to provide an option for continued preservation of natural resources, 

as a means to strengthen the capabilities of its members.  We believe that we are 

competent, not that we are incompetent, we are not fools.  Our task involves developing 

and strengthening our capabilities.  I don't believe Hispanics who come to the United 

States fail to learn English because they are stupid.  The problem is strengthening our 

capabilities, which is why we speak of strengthening capabilities. 

 

A difficult six year process of advancement and change culminated in a national 

assembly during October of 2002.  We organized in order to promote a common 

enterprise, strengthening our ability to take joint actions.  I believe that we are now in a 

better position to undertake alternative methods for conservation of natural resources.  To 

influence unique policies in a very specific and concrete manner.  In the case of tourism, 

to prevent tour operators from entering our lands and taking over as if they owned them 

but instead, requiring that they act ethically.  We have the resources to engage in 

independent planning and administration.  We are comprised of 32 associated micro-

enterprises, 16 different indigenous communities in 15 of the country’s states.  To the 

south, in the Maya region, we are the only indigenous enterprise with access to so much 

cultural biodiversity and scenic variety.  We have a general assembly, an executive 

directorate, outside personnel selected with the capability to delegate their functions 

(independent contractors) and a technical team.  We have fundamental principles such as 

respect for diversity, honesty, participatory initiative among men and women, and viable 

and sustainable use of natural resources.  Cultural reassessment is a fundamental aspect 

of our creed as we believe that western culture is as valid as ours, we both have 

something to teach and to contribute to the world.  Our members have mutually agreed to 

coordinate their efforts and to collaborate on terms of equality, respect for fundamental 

and non-fundamental identities, and social enlightenment concerning respect for the full 

rights of our indigenous peoples. 

                                                 
16  Translator’s Note:  This paragraph, as transcribed makes no sense and an internet search for some 

of the word pairs was bereft of any hits; consequently, it is likely that the transcription is 

inaccurate.  An attempt has been made to “guess” at what the speaker may have said. 

17  Translator’s Note:  The literal translation would be “with areas protected from the indigenous 

peoples” but that makes no sense in context. 



 

Our mission is to advance and strengthen the sustainability and viability of indigenous 

tourist services.  When we speak of indigenous tourism we are not referring to alternative 

tourism, eco-tourism, adventure tours or dangerous tourism, we are simply referring to 

indigenous tourism, although there is debate as to how much we need to know 

concerning those other kinds of tourism.  That is because, although world wide tourism is 

a reality and alternative and eco tourism are frequently alluded to, no one knows what 

indigenous tourism is.  We have been amused by the differences among those concepts or 

tourism but we find the differences substantial.  As a result, we need to define the term 

“indigenous tourism” as a phrase describing socio-territorial enterprises,
18
 something like 

that.
19
   As we see it, that would involve an indigenous tourism enterprise that promotes 

preservation of natural and cultural resources as well as strengthening of the races and 

members that it affects, reinforcing politico-environmental and tourism matters within its 

areas of influence.  Participation by all members advances its viability and sustainability, 

a concept we refer to as co-responsibility.  We are not asking that they give us 

everything; we want to be co-responsible for the role allotted to us.  We have some very 

concrete objectives:  our strategic point of view; participation by indigenous women in 

the creation of their own plans, programs and projects; the stake of social enterprises 

within specified markets; and, undertaking
20
 measures for cultural rehabilitation and 

personal rebirth. 

 

We don’t want to be like the bottomless sack, always being filled with money but never 

full.  RITA (the Indigenous Tourist Network of Mexico) is categorized as an indigenous 

enterprise making use of the attributes
21
 of this territorial space.  This indicates defacto 

autonomy in a place that is ours, in conformity with our own viewpoints.  However, that 

does not mean that we are selling it, rather, we are sharing it, although sharing can also 

involve economic benefits that help development, such as that planned in the west, for 

infrastructure and the rest.  The truth is that it is better for us to have them dancing to our 

tune rather than always having things their own way. 

 

The proposal for indigenous tourism undertaken by and through ANIPA should never 

become our exclusive alternative.  Many other options exist within our territories.  The 

flow of tourism is here and no one is going to stop it.  What we have done was not done 

in order to become a part of it but rather, to obtain the portion to which we are entitled.  

That is the issue. 

                                                 
18  Translator’s Note:  The word “sociaterritas” does not exist in Spanish and probably involves a 

transcription error.  Having no reasonable guidance, the term “socio-territorial” was used, but may 

not be accurate. 

19  Translator’s Note:  The clause “como este nuestro propio sets” is utterly meaningless and must 

involve a transcription error.  It has been left untranslated. 

20  Translator’s Note:  the source word “turner” meaning to alternate or take turns makes utterly no 

sense and must involve a transcription error.  A guess was made that the proper word may have 

been “tomar”. 

21  Translator’s Note:  The source phrase “los hechos” meaning the acts or the facts does not make 

sense.  The word “attributed was selected as a translation of whatever phrase was actually used as 

it fits the context. 



 

Well, on the one hand we have a cultural component, we have at the base, and this is 

important, at the base we have ANIPA’s enterprises.  We have operations dealing with 

reclamation, with conservation and with alternative uses of natural resources.  We are not 

like private enterprises which take without giving back.  We have systems in place for the 

care, management and reproduction of flora as well as fauna.  What does this mean?  It 

means we have genetic reservoirs and endoplasmic reservoirs to produce it
22
 (in more 

formal and proper terms).  Does that allow us then to take from the plateaus or the 

jungles, to become predators?  No.  On the contrary, it permits us to have these reservoirs 

which allow us to add value to these natural resources; to the fauna as well as to the flora.  

Consequently, we retain our own genetic and endoplasmic reservoirs which are totally 

separate from the business.  We are the first enterprise of this character and aspect 

dedicated to the tourism sector; an enterprise planned, effectuated and managed by 

indigenous people.  We
23
 have a group of outside consultants but they are advisors only.  

They are welcome to provide assistance but only within the bounds of respect for equality 

and with the understanding that decisions will be made only by the indigenous 

directorate.  We have strengths including territorial spaces, high levels of biodiversity and 

high levels of cultural diversity in the same areas.  We also have weaknesses.  We still 

face inadequate funding and a dearth of legal and accounting capabilities; the issue of 

technology dedicated to conservation and environmental management, waste 

management, waste products and related matters.  We also have some accomplishments.  

Our first great accomplishment was becoming a business enterprise; beyond political 

parties and the churches’ religions, united under the unity of an indigenous business 

enterprise dedicated to the tourist sector.  That was our first great accomplishment.  A 

number of academicians from various schools in Mexico doubted that we could 

accomplish this but when we succeeded, they congratulated us.  Now that we are trying 

to enter a specialized market, we again face the same thing.  But I am certain that we will 

again prove to them that we can really succeed.  Being indigenous is not synonymous 

with being wretched
24
, nor stupid in anything.  I believe that ….

25
  we have already 

attained a number of the things we need.  We have our own Internet portal …..
26
; we have 

our own creative personnel, we have installed infrastructure which permits us to receive 

up to one-thousand-five –hundred people at a time;  we have several vehicles.  With all 

due respect, we have accomplished more in three years than many other organizations. 

 

                                                 
22  Translator’s Note:  It is unclear what “it” refers to. 

23  Translator’s Note:  The introductory phrase “No hay este,” makes utterly no sense in context and 

may involve a transcription error.  It has been omitted. 

24  Translator’s Note:  The source word “desgrasado”, which means “fat free” is clearly incorrect.  

The actual word must have been “desgraciado”. 

25  Translator’s Note:  Missing text according to the transcriber and it seems the missing text is very 

important. 

26  Translator’s Note: The following text “como ourdita, tenemos un bio-proporcional.... que 

acompaña al tiempo en algun momento de pasados, ( alguien tose) algun momento interesante,” is 

completely untranslatable as it is erroneously transcribed. 



This is a vary concrete example of what ANIPA has accomplished.  ANIPA and 

AGRIPA are sister organizations, they proceed hand in hand, one in the political process 

dealing with political recruitment, social mobilization, etc., the other, as the sister more 

dedicated to that part from which indigenous people have strayed for many years, the 

path that avails itself of our alternative natural resources. 

 

Forgive me for having exceeded my time limit. 

 

Thank you. 


